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know well, since he is Hermes’ son2; for example, 
Cacus’ terrified flight from Hercules is described 
with a metaphor which ‘does not seem found 
before Virgil’3: pedibus timor addidit alas ‘fear 
had given wings to his feet’, Aen., 8.224 – winged 
feet, like those of Hermes/Mercury4.

An interesting example of Evander’s 
manipulative attitude is his relocation of Cacus 
to the Aventine, while he usually lived on the 
Palatine, more specifically, on the Germalus  – 
certainly near to, or, better still, at the top of the 
Scalae Caci5. Now, who lives on the Germalus 
in Aeneid 8? Evander himself, of course. Vergil 
does not actually give us explicit indications, but 
there is a whole nexus of hints and suggestions 
which allow us to locate Evander’s home with 
precision. At the end of the tour, which takes up 
lines 306–368, Aeneas and Evander probably go 
up the Palatine, where, of course, the Arcadian 

Sergio Casali

Evander and the Invention of the Prehistory of 
Latium in Virgil’s Aeneid*

 * I wish to thank the organizers, especially Massimiliano 
Di Fazio and Manuela Wullschleger, for having invited 
me to the Oxford conference, and all the participants for 
their interesting questions and remarks, in particular Tim 
Cornell and Stephen Heyworth. Versions of this paper 
were read at the Scuola Normale of Pisa, Turin, Princeton, 
Columbia, Brown, Harvard, the College of William and 
Mary, the University of Virginia, Potsdam, and Rostock, 
and I’d like to thank members of those audiences for 
their valuable comments. Thanks also to Luigi Galasso, 
Patricia Johnston, Diana Spencer, Krešimir Vuković, and 
Fabio Stok, for their careful reading of several versions of 
the paper and thoughtful comments.

 1 Casali 2010, p. 37–40. On Evander’s ‘myth-making’ 
see also Secci 2013. On Evander in Virgil still 

fundamental are Musti 1984a and 1985; see also 
Cornell 1995, p. 58–59, 68–70; Mavrogiannis 2003, 
p. 85–141. Neither Delcourt 2001 nor Papaioannou 
2003 are particularly useful from a Virgilian point of 
view. For recent briefer treatments see Hogg 2013; 
Hardie 2014.

 2 So, literally, Dion. H., 1.31.1 and Paus., 8.43.2; Virgil 
is vaguer (Aen., 8.138–139 (Aeneas to Evander) uobis 
Mercurius pater est, | quem candida Maia Cyllenae 
gelido conceptum uertice fudit), but Mercury is in any 
case a direct ancestor of Evander.

 3 Fordyce 1977, ad loc.
 4 Casali 2010, p. 39.
 5 See Pensabene 1999, p. 239–240; also Aronen 1993, 

p. 132–133.

1.  Inventing Cacus

Some years ago, as an introduction to a chapter on 
the ‘development of the Aeneas legend’, I wrote 
a couple of pages on Evander as a prototype of 
the Greek historian or erudite who teaches the 
Trojans/Romans about their own past, even that 
of the most remote periods1. He incorporates, 
magnifies, and explains from a Hellenocentric 
point of view. The story of Hercules and Cacus is 
instructive from this standpoint. Evander wants to 
dignify his own past in the eyes of his prestigious 
Trojan guest, and so he transforms a banal cattle-
rustling episode into an extraordinary meeting 
between Good and Evil; the human shepherd 
Cacus of the pre-Virgilian tradition becomes 
a monster belching flames, who however also 
recalls the figure of Hermes stealing Apollo’s 
cattle, a story Evander must be understood to 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



146 Sergio Casali

settlement did not accord quite perfectly with the 
story of Romulus as first founder. But, there was 
a solution: to take Faustulus, the shepherd who 
reared Romulus and Remus after they came to 
the Germalus, and who showed that the Palatine 
was not, in fact, uninhabited in the pre-Romulus 
era, and to make of him a descendant of the 
Arcadians on the Palatine. In fact, according to 
one branch of the tradition, Faustulus not only 
lived in the Palatine region, guarding Amulius’ 
property, but he could boast of ancient nobility, 
as a descendant of the Arcadians who migrated 
to Latium with Evander8. There was, therefore, a 
direct link between Evander’s dwelling there, and 
that of Romulus. If the tugurium Faustuli was on 
the site of Evander’s settlement, and the tugurium 
Faustuli, i.e. the casa Romuli, was just a few steps 
from the house of Augustus, it is obvious that 
Evander’s settlement was exactly on the site of the 
house of Augustus. The three venerable residences 
were all conceived to be in the same area – that is 
to say, and this brings us back to Cacus, they were 
ad supercilium scalarum Caci (…), ubi tugurium 
fuit Faustuli, ‘at the summit of the Scalae Caci 
(…), where the hut of Faustulus was’9.

The Scalae Caci could not lead anywhere 
but to the home of Cacus. This must be the 
origin of the toponym10. Therefore, Cacus, 
according to the tradition, did not merely live 
on the Germalus, he lived, more precisely, in 
that very region of the Germalus occupied by 
the venerable series of dwellings which led 
from Evander to Romulus, and from Romulus 
to Augustus. So, the tradition made Cacus at 
least Evander’s neighbor. This is confirmed 
unequivocally by the non-Virgilian sources 
for the story, those in which Cacus is no more 
than a shepherd turned cattle-thief. What these 
sources tell us about the links between Cacus 
and Evander is very interesting11. Not only does 

settlement of Pallanteum was located: subibant 
(359) is generally (and rightly) taken to refer 
to their ascent of the Palatine. The pair reach 
Evander’s humble house, which had, Evander 
says, already welcomed Hercules (362–368). 
The key-word is regia, as Evander calls his house 
(363), a word which catches our attention because 
of its apparent incongruity: Evander lives not in 
a real palace, but in a modest hut. Obviously, the 
modest palace of Evander, conditor Romanae 
arcis, cannot fail to recall the equally modest 
palace which the new founder of Rome, Augustus, 
also had on the Palatine. Augustus’ dwelling on 
the Palatine is called τὰ βασίλεια by Dio Cassius, 
and his claim to modesty is described in a famous 
passage of Suetonius6. This correspondence is one 
of the classic points on which the many ‘Augustan’ 
interpretations of Book 8 focus, but the symbolic 
links with Evander’s house can be extended yet 
further. There was, of course, a symbolic base to 
Augustus’ decision to fix his own home on the 
Palatine, which was called Palatium ‘because, in 
living there, he enjoyed the prestige of what the hill 
represented, namely it was the ancient residence of 
Romulus’7. In fact, on the Germalus, near the house 
of Augustus, there were the remains, religiously 
preserved, of the hut of Romulus, called the casa 
Romuli or tugurium Faustuli. A  symbolic link 
united the two equally modest houses of the two 
founders of Rome. In Book 8, Vergil establishes 
a further continuation in the past in this series of 
founders’ houses: the house of Evander, the first 
Romanae conditor arcis, rises on the site of what 
will be the house of Romulus, which, in its turn, 
will rise on the site of what will be the house 
of Augustus. This continuity is not, however, a 
Virgilian invention: as is quite understandable, 
the ancient sources are generally very vague on 
the question of what eventually happens to the 
Arcadian settlement on the Palatine, since this 

 6 Dio Cass., 53.16.4; Suet., Aug., 72. Rees 1996 prefers 
to follow DServ. in seeing Evander’s regia at 8.363 
as alluding to the Regia, the building in the Roman 
Forum, at the bottom of the Palatine, where Numa 
Pompilius lived until he handed it down to the Pontifex 
Maximus.

 7 Dio Cass., 53.16.5.

 8 Dion. H., 1.84.3.
 9 Solin., 1.18.
 10 As is rightly argued by Small 1982, p. 18–21.
 11 Here is how Liv., 1.7.7–9, recounts Hercules’ 

discovery of Cacus’ theft and the hero’s punishment 
of the thief:  ‘But some of the heifers mooed on 
being taken away by Hercules, lamenting, as 
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in the whole poem – even more than Anchises. 
Homeric intertextuality had prepared the reader 
for a meeting with a Nestor figure (since Aeneas’ 
arrival on the site of Rome is modeled on the 
arrival of Telemachus at Pylos in Odyssey 3), 
and in fact it will be an extremely verbose 
Nestor who entertains the Trojans on the banks 
of the Tiber. Nestor’s loquacity had humorous 
overtones in Homer. He displays ‘a remarkable 
tendency to indulge in seemingly interminable 
talk, namely in an almost chronic logorrhea’13. 
The slightly ironic perspective from which 
Virgil invites us to view Evander’s loquacity is 
signaled immediately in the words with which 
his first speech in the poem is introduced: tum 
sic pauca refert… ‘Then Evander replied thus, 
in a few words…’ (Aen., 8.154). By dint of 
pauca, Evander will speak in direct discourse 
for 221 verses, only slightly less than a third of 
the whole book.

In many cases he is our only source of 
information, often indeed on questions of primary 
importance. Let’s consider for example the story 
of Mezentius14. On the morning of the second 
day of Aeneas’ stay at Pallanteum, he and Achates 
meet Evander, who, in a long speech (Aen., 
8.470–519), eventually comes to the point, after 
all his historical antiquarian narrations of the day 
before. Evander urges Aeneas to try to form an 
alliance with the Etruscans against Turnus, who 
is threatening the Arcadians as well (Aen., 8.474). 
The Etruscans are in fact ready to fight against 
Turnus because Turnus has given hospitality to 
Mezentius after his fellow citizens in Caere had 
expelled him from the city, because – Evander 

the Cacus of the traditional story live on the 
Palatine near Evander’s house, but, when he 
is threatened by Hercules, he calls Evander’s 
shepherds to his aid. In Dionysius, they are 
called ‘his companions’, and, in Livy, they gather 
round Hercules with a clearly hostile intent, 
till Evander intervenes when he recognises 
that a prophecy by his mother Carmenta is 
being fulfilled, and he saves Hercules from an 
embarrassing situation. It is clear that Cacus’ 
links with Evander and his shepherds are 
fairly close, so that Cacus could himself very 
well be one of the Palatine Arcadians. In fact, 
according to Cassius Hemina’s euhemeristic 
version, Cacus is Evander’s slave12.

So, usually Cacus lived on the Palatine 
together with Evander; now he is relocated to 
the Aventine: how could Evander be a neighbour 
of a monster belching flames?; a ‘politically’ 
motivated manipulation which is also Virgil’s 
own manipulation, of course: even if the scalae 
Caci were on the Palatine, it was essential for 
Virgil to remove Cacus’ house from the site of 
Augustus’ own house. So then, Evander is a 
prototype not only of manipulative and biased 
Greek historiography; he is also a prototype 
of Virgil himself, for he is one of the Aeneid’s 
figures of ‘authorial surrogacy’, through which 
the propagandizing poet reflects on his own task.

2.  Evander’s political 
agenda: Mezentius

Evander tells us so much in Book 8. In fact, he is, 
after Aeneas, the character who speaks the most 

usually happens, the absence of the others, and 
an answering moo arose from those which had 
been shut up in the cave. Hercules turned round. 
Cacus used force to try to stop him from getting 
into the cave, but, when he was struck by the club, 
calling in vain for the shepherds to help him, 
he died […]. Then Evander was alerted by the 
disturbance among the shepherds, who ran up and 
surrounded the stranger, who was clearly guilty of 
the murder. On being informed of the crime and 
of its cause, and noting that the man had a bearing 
and an appearance rather greater and more majestic 

than that of a mere human, Evander asked him 
who he was’. And here is the account at Dion. H., 
1.39.3, according to whom, as soon as the theft was 
discovered by Hercules, ‘Cacus resorted to violent 
methods, and called together the shepherds, his 
companions. Hercules attacked him with his club, 
killed him, and took his cows away’.

 12 Hemina, FRHist 6 F3 = OGR 6.2 Cacus, Euandri seruus 
nequitiae uersutus et praeter cetera furacissimus.

 13 Dickson 1995, p. 15.
 14 On Mezentius and the Etruscans in the Aeneid, see 

most recently Torelli 2017, esp. p. 46–51.

 

 

 

 

 

 

 

 

 



148 Sergio Casali

is an invention. As far as we can judge, it is 
an invention (in the sense that it is attested 
in no other source), and it is not an invention 
by Virgil (as narrator), but by Evander. The 
Arcadian settlement of Pallanteum is caught 
between a rock and a hard place: on the one 
side, there are the Etruscans, on the other side, 
there are Turnus’ Rutulians, who, according 
to what Evander says, clearly have hostile 
intentions against the Arcadians:  hinc Tusco 
claudimur amni, | hinc Rutulus premit et 
murum circumsonat armis (‘on the one side we 
are hemmed in by the Etruscan river, on the 
other the Rutulians press and roar around our 
walls with arms’) (Aen., 8.473–474). Moreover, 
the river-god Tiber (the one who suggested to 
Aeneas the expedition to Pallanteum) was well 
aware of the Arcadians’ military difficulties: (hi 
[sc. Arcades] bellum adsidue ducunt cum gente 
Latina, ‘the Arcadians are always at war with 
the Latin people’, Aen., 8.55). Evander has a 
clear political and military interest in, on the one 
hand, supporting Aeneas in his war against the 
Rutulians, and, on the other hand, in ingratiating 
himself with the Etruscans by contributing to 
their struggle against the exiled Mezentius. 
So it is important for him to convince Aeneas 
to join with the Etruscans against Turnus and 
Mezentius. The rhetorical questions with which 
Evander introduces his description of the 
torture inflicted by Mezentius, quid memorem 
infandas caedes? quid facta tyranni | effera? 
(Aen., 8.481–482) – these questions reflexively 
attract the reader’s attention to the actual 
reason and purpose for Evander’s exposition, 
namely to present Mezentius to Aeneas in the 
worst possible light, while also, of course, 
involving the figure of Turnus in this negative 
presentation, by showing what a monstrous ally 
he has.

In order to do this, Evander takes a torture 
which was typical of Etruscan praedones, and 
attributes it to Mezentius alone.

says – of his cruel and perverse tyranny. In his 
account of Mezentius, Evander expatiates with a 
wealth of detail:

Quid memorem infandas caedes, quid facta tyranni

effera? di capiti ipsius generique reseruent!

mortua quin etiam iungebat corpora uiuis

componens manibusque manus atque oribus ora,

tormenti genus, et sanie taboque fluentis

complexu in misero longa sic morte necabat15.

“Why should I mention the unspeakable massacres 
of the tyrant, why his bestial deeds? Gods keep such 
things for his own head and for his posterity! For he 
even used to join the living to dead bodies, attaching 
hands to hands, faces to faces (such a torture!), 
and dripping with rotten putrification in that grim 
embrace, he thus massacred them by a lingering 
death.”

Now the torture which Evander speaks of is 
mentioned elsewhere as being a speciality of 
Etruscan pirates. Aristotle mentions it, and Cicero 
describes it in a fragment of the Hortensius which 
is preserved by Augustine:

Fit ut (…) uerum sit illud quod est apud Aristotelem 
[cf. fr. 60 Rose], simili nos affectos esse supplicio 
atque eos qui quondam cum in praedonum Etruscorum 
manus incidissent, crudelitate excogitata necabantur; 
quorum corpora uiua cum mortibus, aduersa aduersis 
accomodata, quam artissime colligabantur: sic nostros 
animos cum corporibus copulatos ut uiuos cum mortuis 
esse coniunctos16.

“It is also true what Aristotle says, that we suffer the 
same torture of those who, fallen into the hands of the 
Etruscan pirates, were killed by them with a contrived 
cruelty: their living bodies were bound to dead ones, 
their limbs against their limbs, as fast as possible. In 
the same way our souls are chained to our bodies like 
the living to the dead.”

It is not elsewhere associated with Mezentius. 
‘This Etruscan torture is not Virgil’s invention’ 
says Fordyce17. That is certainly true, even if 
it is possible to view matters a bit differently. 
To start with, it is true that this torture is not 
an invention; but its attribution to Mezentius 

 15 Verg., Aen., 8.483–488.
 16 Cic., Hortensius fr. 112 Grilli (ap. Aug., Contra 

Iul., 4.78). See Di Fazio 2005, p.  58 and n.  34 

for the other sources for this torture and further 
bibliography.

 17 Fordyce 1977, ad loc.
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known to be attributed to the Etruscans: Evander 
and Virgil transfer it to Mezentius. Evander will 
have come to know the story somehow; Virgil 
seems to have the Ciceronian text in mind. So, we 
have Mezentius as a ‘bad guy’, and, at the same 
time, we have the Etruscans, whether praedones 
or not, freed from an embarrassing association.

3.  Evander’s version of the history 
of Latium

When Evander finishes his tale about Hercules 
and Cacus, he invites the young men to join him 
in offering a libation to Hercules. When night 
comes, a male choir sings a hymn to Hercules – a 
male choir, by the way, ‘one band of youths, the 
other of old men’ (287), composed of ‘Salii’ 
(285):  the reader suddenly and unexpectedly 
discovers that the two sodalitates of the Salii 
so named from the Latin phrase ab salitando 
‘for their dancing’21, had not been founded by 
Numa and Tullus Hostilius22, but are instead a 
Greek invention.23 Anyway, after the Salii sing 
their hymn to Hercules, everyone returns to the 
town. Evander, worn-out with years, walking 
slowly, keeps Aeneas by him, to alleviate his 

But Virgil’s own bias corresponds to that 
of Evander, for Virgil is changing the legend 
of Mezentius. In the pre-Virgilian tradition, 
the Etruscans were enemies of Aeneas in Italy, 
and Mezentius appeared in the tradition as an 
important figure, but was not in fact distinct 
from the rest of the Etruscans18. In comparison 
to these versions, and leaving aside the hints at 
a relationship of Aeneas with the Thyrrenians 
in Alcimus and in (pseudo?)Lycophron19, Virgil 
is making a profound innovation: he wants the 
Etruscans to be ‘good guys’, but he cannot make 
Mezentius good. He resolves the problem by 
introducing a division in the Etruscan people: on 
the one side, there’s the ‘bad’ Mezentius, who is 
the only one to inherit the traditional Etruscan 
hostility to Aeneas; on the other hand we have 
the rest of the Etruscan people, lined up beside 
the Trojans20.

One can see that the legend of Mezentius 
could be manipulated in different ways, 
according to the Etruscan or anti-Etruscan bias 
of the manipulator. Both Evander and Virgil have 
a political interest, if one may put it that way, in 
presenting the Etruscans in a positive light. By 
making only Mezentius the ‘bad guy’, Evander’s 
intention tallies with Virgil’s. A bestial torture was 

 18 In Cato (FRHist 5 F7–9) he helped Turnus against 
Latinus and Aeneas, and was killed in the third and 
last battle, by Ascanius, after the apotheosis of Aeneas. 
According to Liv. 1.2.3, Turnus and the Etruscans in 
general are deployed against Aeneas; Mezentius is king 
of the Etruscans, with his seat at Caere. Dionysius never 
links Mezentius with Caere; Mezentius is βασιλεὺς 
Τυρρηνῶν (Dion. H., 1.64.4 and 65.2; cf. 2.5.5). On 
the wars in Latium after Aeneas’ arrival, see Stok 2004 
(with a special focus on the information we can gather 
from Virgil’s ancient commentary tradition); Cugusi 
in Cugusi & Sblendorio Cugusi 2001, p. 298–299 
(on Cato, orig., F12 Cugusi = FRHist 5 F6 and F11, 
with a review of the most recent bibliography); and the 
FRHist commentary of T. J. Cornell on Cato, cit.

 19 In Alcimus (late fourth century bce?), FGrHist 560 
F4 Romulus is a son of Aeneas and Tyrrhenia; in Lyc. 
1238–1249 (from the so-called ‘Roman section’, 
which many think to be a late addition to the poem) 
Aeneas allies himself with the brothers Tarchon and 
Tyrrhenus; cf. Casali 2010, p. 45.

 20 For this strategy on Virgil’s part see Di Fazio 2005, p. 61 
(Mezentius as ‘una sorta di “capro espiatorio” su cui 

riversare le accuse’ against the Etruscans, with n. 54 for 
further bibliography); Briquel 2007, p. 97–99.

 21 Varro, ling., 5.85 Salii, a salitando, quod facere in 
comitio in sacris quotannis et solent et debent; cf. on 
the shield of Aeneas, Aen. 8.663 exsultantis Salios; 
O’Hara 1996, p. 215–216. For an allusion to this 
etymology in the final word of the sentence that 
describes the effect of the hymn of the Salii on the 
surrounding nature (Aen., 8.305 consonat omne nemus 
strepitu collesque resultant), see Miller 2014, p. 456.

 22 Liv., 1.20.2; Dion. H., 2.70.1; Ov., fast., 3.365–392; 
Plut., Num., 13.1–7. On the Salii see most recently 
Miller 2014, esp. p. 450–456, and Ferri 2016, both 
with further bibliography. The literary sources are 
collected by Cirilli 1913, p. 173–186.

 23 An Arcadian connection of the Salii was known to 
Greek tradition:  the second century bce periegete 
Polemon told the story that Aeneas brought with him 
from Arcadia a man called Salius, who subsequently 
taught the Roman youth the armed dance typical of 
the Salii: cf. Fest., 438–439 L. Polemon ait Arcada 
quendam fuisse, nomine Salium, quem Aeneas a 
Mantinea in Italiam deduxerit, qui iuuenes Italicos 
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the expression is nevertheless a striking one, as 
illustrated by the note of Peerlkamp, who finds 
the prolepsis implicit in Romanae arcis so strange 
and ‘silly’ that he secludes the second half of the 
hexameter26. More interestingly Servius Danielis 
notes that ‘here Virgil seems to imply subtly that 
Rome takes its beginning from Evander’27. In other 
words, Virgil clearly alludes here to versions of the 
legend he discards, in which Evander actually was 
the founder of Rome; according to Servius Danielis 
on 1.273, someone says that the original name of 
the city, Rhome, was the name of a daughter of 
Evander, or, according to ‘others’, the name of the 
prophetess who told him to settle in those places28. 
Servius Danielis quotes also a fragment of one 
Ateius, possibly fragment 1 of Ateius Philologus 
in the Fragments of the Roman Historians, who 
says that ‘before the arrival of Evander, Rome 
was for a long time called Valentia, but afterwards 
was called with the Greek name “Rome”‘29. Here 
Evander does not found Rome, but still gives the 
city its final name. Strabo, however, quite explicitly 
refers to a tradition according to which ‘Rome was 
an Arcadian colony, founded by Evander’30.

fatigue with conversation. The proto-Roman 
Aeneas literally hangs upon Evander’s lips:

Exim se cuncti diuinis rebus ad urbem

perfectis referunt. ibat rex obsitus aeuo,

et comitem Aenean iuxta natumque tenebat

ingrediens uarioque uiam sermone leuabat.

miratur facilisque oculos fert omnia circum

Aeneas, capiturque locis et singula laetus

exquiritque auditque uirum monimenta priorum24.

“After the completion of the holy rites, all return into 
the city. The king progressed, heavy with age, and kept 
Aeneas and his son close, as companions, while he 
lightened the way with varied talk. Aeneas marvels as 
he turns his ready eyes all around, is captivated by the 
places, and joyfully seeks and learns, one by one, the 
chronicles of the men of old.”

Then Evander begins his account of the past of 
Latium – Evander, whom Virgil calls Romanae 
conditor arcis ‘the founder of Rome’s citadel’ (313). 
This is a surprising designation. Commentators 
explain that Evander founded ‘Pallanteum on 
the Palatine, where Romulus built his city and 
Augustus had a palace’25. This is surely true, but 

ἐνόπλιον saltationem docuerit; the same story is 
referred to by Plut., Numa, 13.7 (who denies any 
truthfulness to it); DServ., Aen., 8.285; Isid., orig. 
18.50 attributes the story to Varro (which is difficult to 
reconcile with the etymology he gives at Ling., 5.85). 
(An Arcadian Salius accompanies Aeneas in the Aeneid 
as well, Aen., 5.298–299, an allusion to the discarded 
version of the Arcadian Salius founder of the Salii.) ‘So, 
in situating Salii at Evander’s settlement, Virgil looks 
to the alleged Arcadian origin of both their sodality’s 
name and their familiar cultic performances in Rome’ 
(Miller 2014, p. 453). But the story of the Arcadian 
Salius at least connects the institution of the Salii with 
Aeneas; an Evandrian connection of the Salii is without 
parallels in the legend (Cirilli 1913, p. 7, is mistaken 
in saying that the Arcadian Salius is ‘a compagnon 
d’Evandre’). In the commentary of DServ. there are 
various references to a Samothracian origin of the Salii 
(DServ., Aen., 2.325; 8.285; cf. Plut., Numa, 13.7).

 24 Verg., Aen., 8.306–312.
 25 So Conington 1883, ad loc., following Gossrau 1876.
 26 Peerlkamp 1843, ad loc. On the designation of 

Evander as Romanae conditor urbis see also Heuzé 
2017, p. 213–214, reviewing the perplexities of Virgil’s 
commentators.

 27 DServ., Aen., 8.313 et hic subtiliter uidetur significare 
Romam initium ab Euandro ducere.

 28 DServ., Aen., 1.273 alii a filia Euandri ita dictam, alii 
a fatidica, quae praedixisset Euandro his eum locis 
oportere considere.

 29 DServ., Aen., 1.273 Ateius (FRHist 51 F1) adserit 
Romam ante aduentum Euandri diu Valentiam 
uocitatam, sed post graeco nomine Romen uocitatam. 
A similar story in Hyperochus(?) of Cumae, FGrHist 
576 F3 (ap. Fest., 328 L.), but with the complication 
that Evander seems to come in Italy together with 
Aeneas (see e.g. Martínez-Pinna 2002, p. 32–38; 
2010, p. 62–63, both with further references).

 30 Strab., 5.3.3, p. 230: ἄλλη δέ τις προτέρα καὶ μυθώδης, 
Ἀρκαδικὴν λέγουσα γενέσθαι τὴν ἀποικίαν ὑπ᾽  
Εὐάνδρου. This might have been also the opinion of the 
Roman Acilius, if the text of Strabo, ibid., is correctly 
restored, as it seems certain (cf. Forsythe 1994, p. 86 
n. 11): Acilius, FGrHist 813 F1; FRHist 7 F7, with 
the comm. vol. III, p.  190 (Acilius also referred to 
Romulus as the founder (FRHist 7 F1), so probably his 
version contemplated a foundation both by Evander and 
by Romulus, as in the usual traditions (e.g. Dion. H., 
1.31); the point is whether Acilius explicitly attributed 
the foundation of a city called ‘Rome’ to Evander).
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as found in Hesiod’s Works and Days or Virgil’s 
Georgics, in which human behaviour has declined 
from the ideal simplicity and ease of a Golden 
Age’32. This is true, but the most important thing 
to say is that Evander’s ethnography makes no sense 
at all. I will limit myself to a few observations.

 (i) Evander’s first stage is a joke already in 
Homer: with the ‘race of men sprung from 
trunks of trees and hardy oak’ compare 
Odyssey 19.162–163 where Penelope says to 
the disguised Odysseus: ‘Tell me of your stock, 
from which you come, for you are not sprung 
of oak and rock, as told in olden tales’33.

 (ii) There is a further irony in Evander’s 
‘interpretation’ of the original inhabitants of 
Latium as born from trees34. We have seen 
above how Evander ‘transforms’ the story 
of Hercules and Cacus also on the basis of 
his personal acquaintance with the Arcadian 
myth of Hermes’ stealing of Apollo’s cattle. 
Now, there is one people which was famous 
for its antiquity, for its being born before the 
moon, sprung from the earth, or born from 
trees – the Arcadians themselves35.

(iii) Evander’s incipit echoes a Lucretian 
passage: with line 314 haec nemora indigenae 

So let’s see what the ‘founder’ or ‘author’ of 
Rome has to say to Aeneas regarding the history 
of the populations of Latium. Evander’s lecture 
on the history of early Latium is a parody of the 
Greek approach to Italian ethnography as eagerly 
adopted by the Roman historians themselves31.

According to Evander’s account, the 
indigenous dwellers were contemporary with Fauns 
and Nymphs, were born from trees, and did not 
know any civilization; when Saturn arrived from 
Olympus in flight from Jupiter, he settled them in 
cities and gave them laws; his reign was what men 
call the Golden Age. Afterwards, a worse age of 
war and greed took its place. Various other peoples 
invaded Latium, including Ausonians and Sicani, 
so that the land of Saturn changed its name many 
times. Subsequently there were kings, among them 
fierce Thybris with giant bulk, from whose name 
the Italians have since called the river Tiber. Then, 
most recently, Evander himself with his Arcadians. 
According to Zetzel, ‘Evander’s ethnography is 
an uneasy combination of two standard accounts 
of the history of civilisation:  he blends a hard-
primitive anthropological account, such as is found, 
for instance in Lucretius Book 5, according to 
which humans have gradually risen from primeval 
savagery, and a soft-primitive mythological one, 

 31 Verg., Aen., 8.313–336. Particularly on the connections 
of this passage with the ethnographical tradition see 
Thomas 1982, p. 96–97.

 32 Zetzel 1997, p. 191.
 33 Russo in Russo et al. 1992, ad loc. speaks of ‘gentle 

irony’. In fact, the vast majority, if not the totality, 
of the other occurrences of the expression in Greek 
literature (when not referred to the origins of a specific 
people, see below) are characterized by an ironic 
and even scornful attitude: cf. Vadé 1977, p. 8: ‘La 
descendance du chêne ou du rocher apparaît comme 
type même de l’histoire à laquelle on ne croit plus. 
La plupart du temps l’expression est employée dans 
un tour négatif. Bon exemple de l’attitude ironique, 
passablement dédaigneuse, qu’entretient une culture 
lettrée (et cela, on le voit, dès les poèmes homériques) 
à l’égard de croyances déjà fossilisées en dictons, 
correspondant à une conception du monde dépassée, 
à des ‘contes de bonne femme’ qui prêtent à sourire’. 
This is also a perfect description of the effect on the 
reader of Evander’s incipit of his ethnographical 
excursus.

 34 For Evander’s tree-born people as his personal 
interpretation of the Aborigines of tradition see below 
n. 43.

 35 See Lyc., Alex., 480 ἐγγόνων δρυός ‘one of those born 
from the oak’ (of the Arcadian Agapenor); Stat., Theb., 
4.275–278 Arcades huic ueteres astris lunaque priores 
| agmina fida datis, nemorum quos stirpe rigenti | fama 
satos, cum prima pedum uestigia tellus | admirata tulit; 
279–281 (279 quercus); 340 (Atalanta sarcastically 
speaking) Arcades, o saxis nimirum et robore nati 
(with allusion to Evander’s words at 8.315 gensque 
uirum truncis et duro robore nata; it is quite possible 
that Statius already noticed the ‘appropriateness’ of 
the Arcadian Evander’s reference to the origin from 
trees of the first inhabitants of Latium). Regarding 
Lyc., Alex., 480, Hornblower 2015, ad loc., following 
Tzetzes, explains the phrase ἐγγόνων δρυός as an 
allusion to the presumed descent of the Arcadians 
from Arcas and the Hamadryad Chrysopeleia, who 
lived in an oak-tree (the story may derive from Charon 
of Lampsacus, FGrHist 262 F12, but in other sources 
the version attributed to Charon has not Arcas, but 
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In striking contrast with the fabulous 
implications of this Lucretian allusion, the 
following picture of the uncivilized life of 
the first inhabitants of Latium (Aen., 8.316–
318 and 321–322) presupposes and reworks 
the account of the life of primitive men in 
De rerum natura, 5.925–98738. This clearly 
undermines the ‘credibility’ of Evander’s 
account of primitive Latium:  what he 
says about the life of the fabulous ‘Fauns 
and Nymphs’ and tree-born peoples of 
the specific region in which he lives is 
nothing but an account of the prehistoric 
life common to all mankind. Evander 
unites the unbelievably fantastic (Fauns 
and Nymphs, the people’s birth from trees) 
to the astoundingly banal (their primitive, 
uncivilized life)39.

Fauni Nymphaeque tenebant compare 
Lucretius 4.580–1 haec loca capripedes 
Satyros Nymphasque tenere | finitimi fingunt 
et Faunos esse loquuntur ‘Such places the 
neighbouring people pretend that goat-
footed Satyrs and Nymphs inhabit and say 
that there are Fauns in them’. As Philip 
Hardie says, ‘Lucretius is discussing the 
role of echoes in encouraging the fantasy 
that the natural world is inhabited by divine 
beings; of course fauns and nymphs do not 
exist in reality’36. Evander is just like one 
of Lucretius’ ‘neighbouring people’, and 
Aeneas, on his part, ‘admirably exemplifies 
Lucretius’ description of humanum genus… 
auidum nimis auricularum (Lucr. 4.594) 
as he laps up Evander’s guided tour: Aen. 
8.310 ff.’37.

a certain Rhoecus, whose country is not stated, and 
who had no sons from the nymph; on the variants of 
the story see Tsagalis 2017, p. 159–162). However, 
it is possible that both Lycophron and Statius derive 
from a common source that had the Arcadians both 
literally born from trees and (as usual) before the moon 
(Lyc., 482 πρόσθε μήνης; Stat., Theb., 4.275 lunae 
… priores); add that Plut., Quaest. Rom., 92 refers 
to ‘a certain kinship’ (τις συγγένεια) between the 
oak and the Arcadian people, even if he explains that 
in the sense that as the Arcadians were the first men 
sprung from the earth, so the oak was the first plant. 
Otherwise, we must think that Statius misinterpreted 
Lycophron’s ἐγγόνων δρυός, and invented the story 
himself; but this seems more unlikely.

 36 Hardie 1986, p. 218.
 37  Hardie 1986, p. 219 n. 167.
 38 ‘314–8 is almost a résumé of Lucretius’ famous 

account of men in the earliest times (5.925 ff.)’, Eden 
1975, ad loc., who compares Lucr., 5.925–926 at 
genus humanum multo fuit illud in aruis | durius, ut 
decuit, tellus quod dura creasset; 933 nec robustus 
erat curui moderator aratri; 958–959 nec commune 
bonum poterant spectare neque ullis | moribus 
inter se scibant nec legibus uti. ‘The rami [318] 
are those of the acorn-bearing oak (Lucr. 5.939), 
and the asper uictu uenatu [318] is described more 
fully at 5.966 ff.’ (Eden). The rough and uncivilized 
life of prehistoric Arcadians, in particular, was also 
typically described in similar terms; cf. e.g. Ov., 
fast., 2.291–300 (where, however, there might be 
a similar irony in presenting the life of primitive 

Arcadians, so similar to that of primitive men in 
general, as something special).

 39 When Sallust presents the Aborigines as a genus 
hominum agreste, sine legibus, sine imperio, 
liberum atque solutum (Sall., Catil., 6.1), at least 
he is talking of a people he situates at the time of 
Aeneas (who, in Sallust’s view, founds Rome) and 
the Trojan War:  if you collocate the Aborigines at 
that time, then it makes sense to highlight their 
primitive life-style. Evander reworks ‘traditional 
ethnographical material’ (Thomas 1982, p. 96, who 
compares Sallust’s Libyan ethnography – B.J. 18.1–
19.2):  Evander does not say anything specific or 
peculiar to the first inhabitants of Latium. On Sallust’s 
aberrant version of the origins of Rome, see Briquel 
2006. It is possible that already Cato (FRHist 5 F63) 
presented the Aborigines, still at Aeneas’ times, as 
lawless and primitive nomads, if this is what Serv., 
Aen., 1.6 means when he says that Sallust follows 
Cato’s authority as regards the Aborigines; since 
Cato of course did not make of the Aborigines the 
people who joined Aeneas in founding Rome, the 
reference should be either to their mingling with the 
Trojans (but why quoting specifically Sallust for such 
a common story?), or to their characterization; this 
would cohere with FRHist 5 F10 (the primitively 
armed army of the Aborigines); see also Letta 1984, 
p. 425 and n. 209; Oniga 1995, p. 78–79, and, with 
further references, Cornell, ad loc., who thinks 
that such a characterization would not be necessarily 
inconsistent with Cato’s idea of a Greek origin of the 
Aborigines.
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calls, regia Pici, is the same palace mentioned at 
lines 59–63)41:

Quin etiam ueterum effigies ex ordine auorum

antiqua e cedro, Italusque paterque Sabinus

uitisator curuam seruans sub imagine falcem,

Saturnusque senex Ianique bifrontis imago

uestibulo astabant, aliique ab origine reges,

Martiaque ob patriam pugnando uulnera passi42.

“There in order are the old cedar images of their ancient 
ancestors – Italus and father Sabinus, the vineplanter, 
guarding in his image his curved sickle, and elderly 
Saturn as well, and the double-faced image of Janus – 
all standing in the vestibule; and other kings from the 
beginning, and men who had suffered wounds in battle, 
fighting for their fatherland.”

Aliique ab origine reges (Aen., 7.181): as Servius 
says, ab origine pro ‘Aboriginum reges’, sed est 
metro prohibitus; ab origine reges obviously 
alludes to the Aborigines that Virgil cannot 
mention in the hexameter in the nominative43; 
Picus and Saturn were in fact explicitly described 
as reges Aborigenum44. It is clear that the kings 
of the Laurentes in Book 7 are, in a sense, kings 
of the Aborigines, and that these Aborigines are 
indigenous45, and not (for example) Greek, as 

(iv) But Evander’s account of the Fauns and the 
Nymphs who originally, before the coming 
of Saturn, inhabited Latium is not only 
undercut by Lucretius; Evander’s version 
contradicts from multiple points of view the 
version of the narrator as exposed in Book 
7. Virgil, immediately after his announce of a 
maius opus, presents the situation in Latium:

Rex arua Latinus et urbes

iam senior longa placidas in pace regebat.

hunc Fauno et nympha genitum Laurente Marica

accipimus; Fauno Picus pater, isque parentem

te, Saturne, refert, tu sanguinis ultimus auctor40.

“King Latinus, now old, governed the tranquil 
farmlands and cities in a long peace. He was born of 
Faunus, we are told, and a Laurentine nymph, Marica. 
Faunus’ father was Picus, and he claimed you, Saturn, 
as his father; you are the first founder of the line.”

It is a nexus of contradictions:
(1) In Book 7 it is clearly implied that the Latins 
are indigenous. There is no hint at their being 
arrived into the region as strangers. At 7.170 ff. 
the Trojan embassy led by Ilioneus arrives at the 
palace of King Latinus (if this palace, which Virgil 

 40 Verg., Aen., 7.45–49. On the genealogy of Latinus 
given here, which stands at odds with the picture 
which emerges from the description of Picus’ palace 
at 7.177–182, see Casali (forthcoming).

  On the supposed contradiction between Latinus’ 
genealogy at 7.47–49 and 12.164, where the Sun is 
said to be Latinus’ auus, Moorton 1988 is probably 
right when he takes auus there to mean generically 
‘ancestor’: the Sun is father of Circe, who is Picus’ 
wife (taking coniunx at 7.189 in its standard sense), 
and so great-grandmother of Latinus; the Sun is then 
Latinus’ great-great-grandfather.

 41 On this problem see Rosivach 1980, p. 146–147.
 42 Verg., Aen., 7.177–182. On the surprising presence 

of Italus (otherwise the eponym of all Italy, cf. Aen., 
1.533 = 3.166 Italiam dixisse ducis de nomine gentem), 
Sabinus (otherwise the Sabines’ eponym), and Janus in 
this list see Casali (forthcoming).

 43 See Horsfall 2000, on 7.181. The tree-born gens of 
Aen., 8.315–325 may well be Evander’s own peculiar 
interpretation of the Aborigines (he would ‘split’ the 
‘real’ Aborigines between the tree-born people and the 
‘kings’ of 8.330; see below, p. 161), and Briquel 1992, 
p. 81 is probably right in seeing in the words genus … 

dispersum montibus altis a double reference to the two 
other most diffuse etymologies of the word Aborigines, 
ab + ὄρος (montibus altis) and ab + erro (dispersum). 
More improbable is the suggestion that gensque uirum 
truncis et duro robore nata (8.315) presupposes an 
otherwise unattested *arborigines (p. 82). See also 
Briquel 2017, p. 72–73.

 44 Cf. e.g. Fest., 228 L. (Picus); Just., 43.1.3 (Saturn); 
Suet., Vitell., 1 and Dion. H., 1.31.2 (Faunus). See 
e.g. Fraccaro 1907, p. 175 n. 3; Linderski 1992, p. 6 
and n. 14. In the OGR all the traditional kings of the 
Laurentes are presented as kings of the Aborigines.

 45 Cf. Dion. H., 1.10.1  ‘There are some who say that 
the Aborigines, from whom the Romans originally 
derive, are autochthonous to Italy, a people which 
came into being spontaneously […]. And they say 
that they received their name from the fact that they 
gave origin to the families of their own descendants, 
as, as we should call them, γενεάρχαι or πρωτογόνοι’.  
As mentioned above, according to Varro, the 
Aborigines were indigenous to Sabina, then moved to 
Latium (besides ling., 5.53, cf. Dion. H., 1.14–16); 
on Varro’s position see Briquel 1992, p.  73–76; 
Martínez-Pinna 2002, p. 67–73.

 

 

 

 

 

 

 

 

 

 

 

 



154 Sergio Casali

nymphs, before the arrival of Saturn (Evander’s 
version), with the presence of a single Faunus 
grandson of Saturn and husband of the nymph 
Marica (the narrator’s version in connection with 
King Latinus) – all the more so, since at 8.343–
344 Evander shows to Aeneas gelida … sub 
rupe Lupercal | Parrhasio dictum Panos de more 
Lycaei ‘the Lupercal, so-called by the Arcadian 
tradition of Pan Lycaeus’. This obviously 
suggests that ‘the Arcadian Evander introduced 
the worship of the Arcadian Pan’48. This notion 
quite usually presupposes the identification of 
Pan with Faunus49. So we have on the one side, 
according to the narrator in Book 7, Faunus, a 
divinized man, son of Picus and grandson of 
Saturn (on whom both see below), and father 
of King Latinus, now a prophetic god; on the 
other, from Evander’s point of view, we have a 
multiplicity of Fauni in the remote past, before 
the arrival of Saturn, and a god Pan Lycaeus, 
who is implicitly to be identified with the Italian 
god Faunus, whose cult is relocated in Latium by 
Evander with the foundation of the Lupercal. This 
Faunus/Pan obviously cannot be the same Faunus 
who is the father of Latinus, unless we force the 
evidence beyond measure. In fact, there is no 
way of reconciling these contradictory accounts 
other than postulating a multiplicity of gods/kings 

e.g. in Cato’s Origines46. This is not consistent 
with Evander’s version, unless we identify the 
Latini/Laurentes with the gens … uirum truncis 
et duro robore nata of 8.315, which is clearly 
not what Evander is thinking of: according to 
him, Saturn, an immigrant god, found those 
people already inhabiting Latium and settled 
them in cities, gave them laws etc.; according to 
the narrator of Book 7, Saturn is sanguinis … 
ultimus auctor of the Latini/Laurentes, or at the 
very least of the Latin royal line (7.49), and one 
of the kings of the ab origine reges (7.180–181); 
if ab origine reges implies the autochthony of the 
Latins, as it seems obvious, then Saturn is more 
easily to be imagined as an indigenous king than 
as an immigrant divinity (as he is in Evander’s 
account).

(2) Faunus, Picus’ son and Latinus’ father 
according to the narrator (Aen., 7.48, 81–82, 
102), is clearly a god, or rather a divinized mortal, 
in the account of Book 7 (prophecy of Faunus: 
7.81–106)47; in any case, he is a single, definite 
person; but Evander seems to have a different 
opinion when he speaks about the plural Fauni 
who first inhabited Latium in his ethnographic 
lecture to Aeneas (Aen., 8.313). It is not easy to 
reconcile the presence of plural Fauni as the first 
indigenous dwellers of Latium, together with the 

 46 Cato, FRHist, 5 F49 (with Cornell ad loc.); 
Martínez-Pinna 2002, p. 51–66 denies validity to 
the testimony of Dion. H., 1.11.1, 1.13.2, and thinks 
that Cato too presented the Aborigines as indigenous 
(so already Letta 1984, p. 425–427). For Virgil’s ab 
origine reges as implying autochthony for the Latini/
Laurentes, see e.g. Briquel 1992, p. 76 and n. 37; 
Linderski 1992, p. 6; Horsfall 2000, on 7.181.

 47 Pace Papaioannou 2003, p. 698: ‘In Latinus’ version 
[but Latinus never speaks about Faunus] Faunus 
is completely humanized, presented as another 
legendary king with oracular powers. For Picus 
and Faunus as divinized mortals see e.g. Varro, De 
gente p.  R., F27 Fraccaro, with Fraccaro 1907, 
p. 59 and 180–182. According to Varro, Picus’ father 
was the mortal (then divinized) Sterces, against the 
poetica figmenta about Saturn. On the kings of the 
Aborigines/Laurentes/Latins still useful Schwegler 
1867, p. 212–225.

 48 Eden 1975, ad loc.

 49 The notion that the god of the Lupercal was Faunus 
goes back at least to the mid-second century bce 
historian Acilius, FGrHist 813 F 2 (= Plut., Rom., 
21.9), who follows the ‘Romulean’ tradition about the 
founding of the Lupercalia: ‘But Gaius Acilius writes 
that before the founding [of Rome] Romulus and his 
followers lost their flocks, and after praying to Faunus, 
ran forth to search for them naked, in order that they 
might not be bothered by sweat; and that this is why 
the Luperci run around naked’; cf. Wiseman 1995, p. 6. 
On the other hand, the idea that Evander introduced ‘in 
Rome’ the cult of Pan Lupercus goes back at least to a 
fragment of Eratosthenes, ap. Schol. Plato, Phdr., 
244b Ruhnk., p. 61, not in Jacoby (see Wiseman 1995, 
p. 3); according to this scholium, Eratosthenes wrote 
about the Italian Sibyl, the mother of Evander, ὁ τὸ ἐν 
Ῥώμῃ τοῦ Πανὸς ἱερόν, τὸ καλούμενον Λούπερκον, 
κτίσας – ‘who founded the cult-place of Pan in Rome, 
which is called Luperkon’ (this Roman Pan is to be 
seen as ‘the Hellenized form of an archaic Latin god 
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The story of Saturn as told by Evander 
verges on the absurd:  we should believe that 
an Olympian god, the king of the gods himself, 
took refuge in Latium to hide himself from the 
weapons of Jupiter, became king of the region 
(a strange way of hiding himself), civilized 
it, and then? What happened? Presumably, he 
could not return to Olympus, nor could he die. 
In any case, he cannot be Picus’ father: if Saturn 
were Picus’ father, it would mean that he lived 
in the third generation before the Trojan war; 
according to a normal chronology, for example, 

sharing overlapping names, characteristics, and 
cults50.

(3) Evander’s Saturn cannot be the same 
Saturn who is the great-grandfather of King 
Latinus. The first is clearly to be located in a 
remote past, the second in a much more recent 
age. The father of Picus in Book 7 seems to be 
a sort of divinized mortal (first he sounds like 
a man, then he ‘becomes’ a god when Latinus 
speaks about him at 7.204), whereas Evander’s 
Saturn is explicitly a god, Saturn-Kronos (primus 
ab aetherio uenit Saturnus Olympo, Aen., 8.319).

of fertility’, according to Wiseman 1995, p. 10). Later, 
both the identification of Pan with the Italian Faunus, 
and the related idea that the Lupercalia had been 
invented by Evander in honour of Faunus/Pan, whose 
cult he introduced in Italy, relocating the Arcadian cult 
of Pan Lycaeus (cf. Beck & Walter 2005, p. 139), 
become standard doctrine, at least in literature: ‘[i] n the 
developed tradition it was agreed that the Lupercalia had 
been established in honour of Faunus by Evander’ (E. 
H. Bispham, T. J. Cornell, comm. on Cincius, FRHist 
2 F10; in Cincius and in Cassius Hemina, FRHist 6 
F2 (both ap. DServ., Verg., Georg., 1.10), Evander 
was the responsible of Faunus’ deification, though not 
in explicit connection with the Lupercalia). In Latin 
poetry, the first explicit identification of Faunus and 
Pan goes back to Hor., carm., 1.17.1–2 Velox amoenum 
saepe Lucretilem | mutat Lycaeo Faunus, and the first 
explicit identification of the god of the Lupercal with 
Faunus to Ov., fast., 2.267–282, 423–424 quid uetat 
Arcadio dictos de monte Lupercos? | Faunus in Arcadia 
templa Lycaeus habet (this couplet, omitted by M, was 
secluded by Riese in his 1874 edition, now followed by 
Robinson 2011 and by Stok 2018, p. 436); 5.99–100; 
on Faunus in Ovid’s Fasti, always identified with Pan, 
and emphatically Arcadian, see Robinson 2011, on 
fast., 2.268; Farrell 2013, p. 243–244. For Evander 
as the founder of the Lupercalia in honour of Pan see 
Tubero, FRHist 38 F3 (= Dion. Hal., 1.80.1), who, 
according to Stok 2018, p. 442–443, may have been 
the first to connect Evander with the foundation of 
the Lupercalia; Liv., 1.5.1–2; Gelasius, Adu. Andr. 
11–12 = Liv., fr. 13 Jal. On all the problems regarding 
the Lupercalia, see Stok 2018. The relationship of 
Evander with Faunus is further complicated by the 
story attested by Dion. H., 1.31.2, according to whom 
Evander on his arrival in Italy was friendly welcomed 
by Faunus, a king of the Aborigines and a descendant 
of Mars, ‘a man both energetic and wise, whom the 
Romans honour in their sacrifices and songs as one of 
the gods of their country’; cf. Iust., 43.1.6; OGR, 5.3.

 50 This might be, theoretically, a solution, of course, and 
something of similar is probably presupposed, for 
the most part silently, by many Virgil’s interpreters; 
see for example Parker 1993, p. 202: ‘Nowhere in 
the Aeneid […] does Vergil hint that there is any 
connection between this native Italian hero [Faunus, 
early king of Latium and then prophetic god] and the 
Greek god Pan; in fact, he treats Pan as an entirely 
separate figure, a god who had been brought to Italy 
by the Arcadians (8.344). The poet makes a similar 
distinction at the beginning of the Georgics, where he 
distinguishes Pan (1.17) from the fauni (10–11)’; and 
add the multiplicity of Fauni at Aen., 8.314. In fact, 
the distinction at the beginning of the Georgics is not 
exactly similar to the one postulated by Parker for the 
Aeneid, since in the Latium of the Aeneid we should 
have: (i) Faunus, in his turn both a human king of the 
Laurentes and a prophetic god; (ii) contemporarily, 
Pan, an Arcadian god brought to Italy by Evander; 
(iii) in the earliest times, a multitude of Fauni living 
with the Nymphs. We might say, with some effort, that 
Virgil treats Faunus the king and prophetic god as 
separated from Pan the Arcadian god; but how can he 
treat Faunus the king and prophetic god as separated 
from Faunus the countryside god (= Pan)? Baccini 
Leonardi 1985, p. 480 is absolutely right when she 
says that ‘il secondo [sc. Faunus king of the Laurentes] 
non può da quello [sc. Faunus the countryside god] 
vedersi scisso in quanto, com’è stato felicemente 
puntualizzato [Otto 1909, p.  2054], anche nella 
forma di re dei Laurentes, F[auno] conserva caratteri 
propri del dio’. If Faunus the king is identical with 
Faunus the countryside god, then it becomes difficult 
to keep distinct Faunus and Pan, considering how 
early and steadily Faunus was identified with Pan, and 
even with the Pan of the Lupercal (see above n. 49). 
Furthermore, the very presence of the multiple Fauni at 
8.314 (cf. ecl., 6.27, georg., 1.10–11) presupposes the 
assimilation of Faunus to Pan (cf. Baccini Leonardi 
1985, p. 481).
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esset per omnis terras persequentibus armatis, 
quos ad eum comprehendendum uel necandum 
Iuppiter miserat, uix in Italia locum in quo lateret 
inuenit, ‘he, driven all over the world by armed 
pursuers, whom Jupiter had sent to seize or slay 
him, almost failed to find in Italy a place to 
hide’. Unless we think that it is the Aeneid which 
somehow influenced Lactantius’ account, that 
is, if we accept, as most scholars do, Lactantius, 
Diu. Inst. 1.14.12 as reproducing Ennius’ text, it 
would seem obvious that Evander’s words allude 
to Ennius’ narrative. First of all, Ennius is the 
only pre-Virgilian author who derives the name 
of Latium from the fact that Saturn hid himself 
there fleeing from Jupiter: uix in Italiam locum 
in quo lateret inuenit. If these are Ennius’s words, 
either Ennius implies the etymology of Latium 
from latere, or Virgil draws it from Ennius’ text. 
Furthermore, Virgil’s rather strange phrase arma 
Iouis fugiens clearly echoes Ennius’ cum iactatus 
esset … persequentibus armatis55.

Wifstrand Schiebe may be right when she 
affirms that the story of Saturn’s rule in Italy 
is an invention of Virgil: but only if we precise 
that this story is in fact Evander’s version, and 
that it collides with the version of the narrator 
as exposed in book 7.  Evander magnifies the 
history of Latium, and transforms a divinized 
man or a secondary god and king into Saturn-
Kronos, who fleeing from Jupiter hides himself 
into Latium where he instaurates the Golden Age. 
And in doing so, he echoes the words of Ennius’ 
much more ‘modest’ version of the story, almost 
as if Virgil wanted to highlight the significance of 
Evander’s transformation of the story of Saturn 
in Italy. At the very moment in which Evander 
introduces a totally divine and Olympian Saturn, 
in contrast with the human/divinized Saturn of 
Book 7, he echoes the most famous text which 
presented Saturn as a mere man. And the context 
of Ennius’ Euhemerus, by the way, is not the 
most opportune to evoke here since in Ennius it 
is Jupiter, and not Saturn, the first to lay down 

the Argive one, the reign of Jupiter began more 
than twenty generation before the Trojan war. 
Wifstrand Schiebe clearly sees this problem, 
but in her view this would have been a problem 
only for the annalistic and historiographical 
tradition; in Virgil, on the contrary, there would 
be no contradiction because we should think 
that Saturn came into Latium in a remote past, 
but, being immortal, he reigned over Latium for 
centuries, before becoming the father of Picus 
three generations before the Trojan war (we still 
don’t know where he has gone afterwards)51. 
This strikes me as a most improbable idea. To 
say nothing of the intrinsic implausibility of such 
a solution, Evander says that after the reign of 
Saturn deterior … paulatim ac decolor aetas / et 
belli rabies et amor successit habendi. tum manus 
Ausonia et gentes uenere Sicanae, / saepius et 
nomen posuit Saturnia tellus; / tum reges … 
(‘gradually a meaner, tarnished age came on 
with fever of war and lust of gain. Then came 
the Ausonian host and the Sicanian tribes, and 
Saturn’s land now often changed her name; and 
there were kings …’)52:  in Evander’s account 
there is most explicitly no continuity between 
Saturn’s rule and ‘the kings’, who are clearly 
allusive to the kings of the Laurentes, even if their 
representative here, Thybris, is not mentioned in 
book 753.

We do not have any precedent for the 
story of the god Saturn as narrated by Evander. 
Cassius Hemina probably treated of him as 
a mortal, but we do not know anything other 
than that54. Ennius in his Euhemerus or Sacra 
Historia – if the words of Lactantius, Diuinae 
Institutiones 1.14.12 really reproduce the text 
of Ennius, or at least its substance – is the only 
source that presents a story of Saturn in which 
he takes refuge in Latium in flight from Jupiter’s 
weapons – with the difference, of course, that in 
Ennius’ Euhemerus both Jupiter and Saturn are 
mere mortals (and nothing is said about a reign 
of Saturn in Italy): qui (Saturnus) cum iactatus 

 51 Wifstrand Schiebe 1997, pp. 25–26.
 52 Aen., 8.326–330.
 53 In fact, the story of Saturn as the father of Picus is 

inconsistent not only with Evander’s version, but with 

Virgil’s general view of Saturn as the father of Jupiter 
and Juno in the whole Aeneid.

 54 Cassius Hemina, FRHist 6 F1a–d.
 55 See Johnston 1980, p. 72–74.
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is the absence of laws, whereas Evander’s Saturn 
is the one who gave laws to mankind. The 
collocation of the Golden Age varies according 
to the interests of the person who is speaking. Of 
course Anchises in Book 6 is no exception57.

(5) The lines about the king Thybris and 
the change of name of the river from Albula to 
Thybris are another example of a confused and 
nebulous explanation on Evander’s part, and 
one that does not square very well with the self-
presentation of the god Tiberinus earlier in the 
book; for example, when the god says ego sum … 
| … | caeruleus Thybris (Aen., 8.62–64) he seems 
to implicitly deny any previous naming of himself 
as Albula, ‘whitish’58. What interests us more now 
is, however, the nebulousness itself surrounding 
the figure of this Thybris, which leaves open 
a multiplicity of identifications regarding his 
ethnicity: the sources widely diverge about the 
identity and chronology of the character who 
gave the Thybris/Tiberis/Tiberinus its present-
day name. The pre-Virgilian tradition about 
this individual (almost unanimously presented 
as a king, as he clearly is also in Virgil) seems 
to be divided between an identification with an 
Etruscan king of uncertain chronology59, and one 

laws and customs for men, forbidding by edict 
that men should be allowed to eat human flesh, 
as they were accustomed to do under the reign of 
the weak and cowardly Saturn56.

(4) Speaking of Golden Age, as it is well 
known, Evander’s words at line 325, about Saturn 
who sic placida populos in pace regebat echo and 
contradict the narrator’s words at 7.47 rex arua 
Latinus et urbes | iam senior longa placidas in 
pace regebat, whereas Evander’s idea that there 
had been in Latium, long time ago, a Golden Age 
in which Saturn leges… dedit, ‘gave laws’ to the 
inhabitants of the region, until then genus indocile 
(8.321–322), collides with the presentation that 
King Latinus makes of his own rule as a kind 
of contemporary Golden Age at 7.202–4, when 
he says to the Trojans ne fugite hospitium, neue 
ignorate Latinos | Saturni gentem haud uinclo 
nec legibus aequam, | sponte sua ueterisque dei 
se more tenentem, ‘Don’t avoid being our guests, 
and be not unaware that the Latin’s are Saturn’s 
people, just not by bond or laws, but of their own 
free will they control themselves, following the 
example of their ancient god’. Not only there is a 
kind of Saturnian age now in Latium, according 
to Latinus, but in any case typical of his Saturn 

 56 On the complications which arise from the fact that 
later in Book 8 Evander will show to Aeneas, on the 
site of future Rome, the ruins of two ancient cities, 
Ianiculum and Saturnia (8.357–358), see Casali 
(forthcoming).

 57 On Virgil’s contradictory Golden Ages see Perkell 
2002, esp.  31–32 on the ‘resonant’ contradiction 
between Latinus’ and Evander’s accounts; O’Hara 
2007, p. 100–101; and briefly Joseph 2014, p. 1120 
(‘Competing motives of defense and of conquest may 
explain the contrasting rhetorical poses [sc. of Latinus 
and Evander] here’). On the other hand, there is also a 
tendency to resolve the contradictions, as it would be 
possible to conflate the conflicting accounts of Latinus 
and Evander in a single, orderly conception: see for 
example Montanari 1988, p.  687, who attributes 
to ‘Virgil’ both the words of Latinus at Aen., 7.203 
and those of Evander at 8.314 ff., identifying Latinus’ 
Saturni gens (7.203) with the aurea gens (not a 
Virgilian phrase) of Evander’s account (8.324–325). 
Rosivach 1980, p. 144 and n. 22 compares 7.203–204 
with 8.322, apparently as if the two passages were 
saying the same thing.

 58 On the name Albula see Eden 1975, ad loc., rightly 
concluding that, whatever its true etymology, the 
Romans would have connected the name Albula with 
the colour, as also Servius does, on 8.332, antiquum hoc 
nomen a colore habuit. The form Thybris is Etruscan, 
but attested for the first time in Virgil, is by far the most 
used name in the Aeneid, and the one the god uses to 
present himself at 8.64. Tiberis is the usual name of 
the river, in the Aeneid used only at 7.715. Tiberinus 
is often used for the river god (6.873; 7.797; 8.31; for 
the river, but with a hint at personification, at 7.30). See 
Horsfall 1990, p. 156–157. On Virgil’s preference 
for Thybris, maybe to be connected with a desire of 
creating an association with the river Thymbr(i)us and 
with the nearby town of Thymbra in the Troad, seat of 
a cult of Apollo Thymbraeus (3.85), see Reed 1998, 
esp. p. 402–403; Cairns 2006.

 59 An Etruscan king of Veii: Varro, Ling., 5.30 (Thebris); 
Serv., Aen., 8.72 adds that this king gave the name to 
the river since he died there in battle, and that he was 
called Thybris quasi ὕβρις […] ἀπὸ τῆς ὕβρεως, since 
he used to attack those who passed nearby. According 
to DServ., Aen., 8.330, others would identify this 
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(v) So Evander’s words on the waves of 
immigrants at lines 328–332 are a parody of 
the prehistory of Italy as seen as ‘a story of 
successive waves of migration’ in the vein of 
Dionysius of Halicarnassus’ Book 1, who in his 
turn ‘was following earlier Greek sources, as well 
as the relevant sections of Diodorus and Strabo, 
whose accounts of early Italy drew upon the 
works of early Greek historians, and particularly 
Timaeus’62. This approach had been eagerly 
adopted by Roman historians63, and here in Book 
8 we have a sort of aetiology of their attitude in 
the attention with which the proto-Roman Aeneas 
listens to Evander’s lecture.

As to the ‘credibility’, so to speak, of 
Evander’s reconstruction, we may rapidly note 
that later in Book 8 the Trojans and the Arcadians 
with Pallas ride towards Caere and stop off for the 
night in a sacred grove of Silvanus64:

Est ingens gelidum lucus prope Caeritis amnem,

religione patrum late sacer; undique colles

with the Latin king Tiberinus (or Tiberius Silvius) 
of the Alban dynasty60. The second possibility, 
presupposing the name Tiberis for the river, is 
here obviously impossible for chronological 
reasons, and therefore implicitly denied by Virgil. 
So it is clear that Evander follows the tradition in 
which the Thybris, itself in fact an Etruscan name, 
took its name from the Etruscan Thybris, king of 
Veii according to Varro. So we have here a hint 
on Evander’s part at an Etruscan domination of 
the region, which was not explicitly developed 
in the rest of his account. Alternatively, as it is 
even easier to imagine if we look at Aen., 8.330–
332, where the reges, as we have seen, suggest 
the kings of the Latins/Laurentes/Aborigines, 
we have here an otherwise unattested name for a 
king of the Aborigines, to be added to the list of 
the kings of the Latins/Laurentes, of course not 
an easy thing to do in the light of the genealogies 
of Book 7, especially when we consider that this 
king Thybris is presented by Evander in a wholly 
negative light61.

Etruscan king with a king killed by Glaucus son of 
Minos (the same story in Serv., Aen., 8.72, but without 
the explicit identification of this king with an Etruscan 
king).

 60 Tiberis from the Alban king Tiberius Silvius or 
Tiberinus:  Cincius, FRHist 2 (F6) (a ‘possible 
fragment’, since it is uncertain whether the Cincius 
the OGR refers to is the historian L.  Cincius or 
the later antiquarian of the same name; see E.  H. 
Bispham, T. J. Cornell, ad loc., III, p. 55–56), and 
Lutatius, FRHist 32 F5, ap. OGR 18.1 (Tiberius 
Silvius, depulsus in Albulam flumen deperiit 
mutandique nominis exstitit causa); Alexander 
(Polyhistor), FGrHist 273 F110, ap. DServ., Aen., 
8.330 (Tiberinus fell in the Albula while hunting); 
Varro, ling., 5.30 sunt qui Tiberim priscum nomen 
Latinum Albulam uocitatum litteris tradiderint, 
posterius propter Tiberinum regem Latinorum 
mutatum, quo ibi interierit: nam hoc eius ut tradunt 
sepulcrum; Liv., 1.3.8 Tiberinus, […] in traiectu 
Albulae submersus. The etymology from Tiberinus 
is then the most common among Greek and Latin 
authors; cf. e.g. Dion. H., 1.71.2; Ov., met., 14.416. 
It is theoretically possible that Virgil imagines a sort 
of compromise between the two versions, such as the 
one later contrived by Plin., nat., 3.53 Tiberis, antea 
Thybris appellatus et prius Albula; so Momigliano 
1966, p. 616; cf. Merli 2001, p. 517–518.

 61 For Thybris as a king of the Aborigines see Serv., Aen., 
8.72 Thybrin … alii a rege Aborigenum dictum uolunt, 
qui iuxta dimicans interemptus est. As Briquel 2017, 
p. 77 well remarks, King Thybris ‘au v. 330 est presenté 
comme un monstre’; all the more so if we recall the 
echo there of the Lucretian description of the serpent 
which guards the garden of the Hesperides: Lucr., 
5.33 asper, acerba tuens, immani corpore serpens 
(from the catalogue of Hercules’ deeds). Here Virgil 
seems to allude to the etymology of Thybris from 
hybris recorded by Serv., Aen. 8.72 (cf. O’Hara 1996, 
p. 208).

 62 T. J. Cornell, introd. to Cato in FRHist I, p. 208–209.
 63 Cf. e.g. Cato FRHist F49 for the Aborigines as 

Greek immigrants, ap. Dion. H., 1.11.1  ‘But the 
most erudite of the Roman historians, among whom 
is Porcius Cato, who assembled with the utmost care 
the ancestries of the cities in Italy, as well as Gaius 
Sempronius [probably Tuditanus, cf. FRHist 10 F3 
with comm.] and many others, say that they [sc. the 
Aborigines] were Greeks, of those who had once 
dwelt in Achaea, but who migrated many generations 
before the Trojan War […] Although they make use 
of a Greek tradition, they cite as authority none of the 
writers of Greek history’; see the comm. of Cornell 
ad loc., vol. III, p. 95.

 64 To complicate things, Silvanus is a god ‘whose 
characteristics notoriously overlap with those of 
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To be sure, the Pelasgian associations of Caere 
are not entirely consistent with the point of view 
of the narrator either, since Virgil himself usually 
sides with the idea that the Etruscans are of 
Lydian origin69, whereas at 8.597–602 he seems 
to adhere to the view that they are to be identified 
with the Pelasgians, as for example Hyginus in 
his De urbibus Italicis (? or in his commentary 
on Virgil) and Varro maintained70 – or does he 
suggest successive migrations?

4.  Obliterating the contradictions

These and other contradictions are obliterated 
by most scholars. For example, in his ‘Saturno’ 
entry of the Enciclopedia Virgiliana, Enrico 
Montanari gives a conciliating account of the 
various contrasting versions, and even finds 
‘non … sorprendente’ that we have at the same 
time a King Faunus who is the second successor, 
and grandson, of Saturn, and a multiplicity of 
indigenae Fauni, ‘sue creature’ [sc. of King 
Faunus], located in Latium in a remote past, 
before the arrival of Saturn himself, according to 
Evander’s account71. I am prepared to accept the 
coexistence of a god Faunus and a multiplicity 
of Fauni, somehow ‘creatures of him’, but this 
must at least be happening at the same time: it 
is not so easy to imagine a multiplicity of Fauni, 
creatures of Faunus, who live in a remote past to 

inclusere caui et nigra nemus abiete cingunt.

Siluano fama est ueteres sacrasse Pelasgos,

aruorum pecorisque deo, lucumque diemque,

qui primi finis aliquando habuere Latinos65.

“There is a sacred grove close to the ice-cold river of 
Caere, widely revered by the cult of the fathers; curving 
hillsides enclose it, and a wood encompasses it with 
black fir-woods. Rumour says that the ancient Pelasgians 
dedicated both grove and feast-day to Silvanus, god of 
fields and flock, those Pelasgians who in time gone were 
the first to possess the Latin borders.”

This is a very difficult passage, since it is the only 
passage in which Virgil apparently refers to the ‘old’ 
Pelasgians, that is the mysterious pre-Greek people, 
while elsewhere in the Aeneid ‘Pelasgian’ means 
simply ‘Greek’66. The issue is complicated, but what 
is rather clear is that this passage doubly contradicts 
Evander’s accounts: first, he has made no mention 
at all of the Pelasgians in his ethnography of ancient 
Latium, while here they are said to have been the 
‘first’ inhabitants of the Latin borders67; secondly, 
according to what Evander says to Aeneas, Caere/
Agylla is a Lydian foundation:

Haud procul hinc saxo incolitur fundata uetusto

urbis Agyllinae sedes, ubi Lydia quondam

gens, bello praeclara, iugis insedit Etruscis68.

“Not far from here, built of ancient stone, lies the site 
of the city of Agylla, where in time gone the war-famed 
Lydian people settled on the Etruscan hills.”

Faunus’, Wiseman 1995, p. 6 and n. 53 for references; 
see e.g. OGR 4.6 hunc Faunum plerique eundem 
Siluanum a siluis, Inuum deum, quidam etiam Pana 
esse dixerunt.

 65 Verg., Aen., 8.597–602.
 66 On this passage see Gagé 1961.
 67 Godel 1978, p. 278 oversimplifies (‘Mais la nation 

truncis et duro robore nata (Aen. 8, 315) ne saurait 
être que celle des Aborigènes:  plus loin, en effet, 
apparaissent “les antiques Pélasges” qui primi finis 
aliquando habuere Latinos (ibid. 602). Or Denys mêle 
aux Aborigènes des Pélasges, précisément’), even if 
it is possible that the close association of Pelasgi and 
Aborigines in some traditions (cf. e.g. Dion. H., 1.17.1, 
1.19–20; Macr., Sat., 1.7.28; on ‘le problème de la 
liaison entre Aborigènes et Pélasges, dont le caractère 
artificiel apparaît partout où elle se manifeste’, see 

Briquel 1984, p.  355–406; quotation at p.  328 
n. 13) might be relevant here.

 68 Verg., Aen., 8.478–480. Briquel 1984, p. 169–170 
attributes the contradiction to Virgil:  ‘Virgile, qui 
ne prête qu’une attention modérée à la tradition 
pélasgique, les Étrusques étant pour lui des Lydiens, 
fait une exception pour Caeré, et à propos d’un bois 
sacré de Silvanus, situé près de cette ville, évoque les 
Pélasges qui l’ont consacré [Aen., 8.600–602] – ce qui 
ne l’empêche pas d’associer ailleurs la Lydia gens aux 
Agyllinae urbis sedes [Aen., 8.479–480]’. See also 
Briquel 1991, p. 238–245.

 69 Cf. Aen., 10.155 Lydia gens; the Tiber is Lydus at 2.781.
 70 Hyg., FRHist F13; Varro, as quoted by DServ., 

Aen., 8.600 Hyginus dicit Pelasgos esse qui Tyrrheni 
sunt: hoc etiam Varro commemorat.

 71 Montanari 1988, p. 687.
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strengthen Briquel’s thesis; on the contrary, they 
only highlight the confusion of Evander’s account 
and its irreconcilability with the genealogical 
and ethnographical picture of Book 7: we expect 
Fauns and Nymphs to be part of the gens born 
from trees (allusive to the Aborigines); instead, 
we discover from Evander’s words that they are 
a separate people, and the Fauns, as we have 
seen, are a multitude, not a single individual, 
either mortal or human. (ii) Evander never says 
that with the arrival of Saturn the ‘Aborigines’ 
(Fauns and Nymphs, and gens born from trees) 
would take the name of Latins, but only that 
Latium took its name from Saturn latens, and in 
fact there is a further difficulty inside Evander’s 
speech itself:  if Latium took its present-day 
name from Saturn, how have we to reconcile 
this with the fact that later saepius … nomen 
posuit Saturnia tellus (= Latium), Aen., 8.32977? 
Briquel does not say anything about the deterior 
… ac decolor aetas (8.326–327) which follows 
the Golden Age of Saturn’s reign, and which does 
not fit well with his idea of a continuity between 
the supposed dynasty of ‘Latins’ of Evander’s 
second stage (Saturn’s reign) and the people 
who, after the following waves of immigrants, 
finally receives Aeneas78. Briquel, however, 
goes on saying that later, Ausones and Sicani 
(8.328–329) would have been only marginal 
additions to the population of Latium: ‘Après la 
période marquée par les invasions des Sicanes 
(et des Ausones), la région reste toujours entre 
les mains des ancients occupants, le vieux fond 
aborigène dont la dynastie se perpétue jusqu’à 
l’arrivée d’Énée’79. This might be theoretically 
true:  Evander follows, and reproduces, the 

be presumably located centuries before the very 
existence of Faunus himself.

According to Dominique Briquel in his well-
known article on Virgil and the Aborigines, the 
Fauns and the Nymphs mentioned by Evander at 
Aen., 8.313 are to be substantially identified with 
the Aborigines72, and he sees no contradictions 
between Evander’s account (always presented as 
Virgil’s account) and the narrator’s version(s) in 
Book 773. Furthermore, he thinks that in Evander’s 
account there is a continuity between the Fauns 
and the Nymphs of 8.313 (= the Aborigines) and 
the successive peoples that inhabit Latium: with 
the arrival of Saturn the ‘Aborigines’ (Fauns 
and Nymphs, and gens born from trees) would 
take the name of Latins74. This is difficult from 
various points of view: (i) first of all, the Fauns 
and Nymphs are clearly not the same people as 
the gens born from trees; according to Briquel, 
instead, ‘les Faunes et le Nymphes peuvent être 
considérés comme transposant sur un mode 
poétique la référence, d’allure plus historique, 
aux Aborigènes que l’on trouve ailleurs’75. He 
says that ‘Faunes et Aborigènes sont associés 
chez Aulu-Gelle’76; this may simply mean that 
Gellius saw a reference to the Aborigines in the 
gens born from trees of Aen., 8.315 ff., which 
is an idea natural enough; in any case, Gellius 
does not identify Fauns and Aborigines:  he 
says that the two peoples are contemporary, 
as Virgil does, if he alludes to the Aborigines 
with his description of the gens born from trees 
(as it is highly probable). The fact that Faunus 
was considered in some sources a king of the 
Aborigines, and the fact that in Book 7 of the 
Aeneid he marries a nymph (Marica), do not 

 72 Following Godel 1978, p. 278 and others.
 73 Briquel 1992, p. 78–79.
 74 Ibid., p. 80–82. Cf. now Briquel 2017, p. 81.
 75 Ibid., p. 78.
 76 Gell., 6.21.7 ex Faunorum et Aborigenorum saeculo; 

16.10.7.
 77 We could, however, imagine that Evander’s idea is 

that the ‘new’ names came up besides the old one 
(Latium). Godel 1978, p. 278 statement that ‘Virgile 
fait remonter au règne de Saturne les noms de Latini 
(Aen. 7, 202–204)’ is incorrect.

 78 But see now Briquel 2017, p. 78, where however the 
conclusion is that ‘les difficultés, les guerres n’ont été 
qu’un intermède, une étape peut-être voulue comme telle 
par les destins’, and did not disturb the continuity between 
the ‘Aborigines/Latins’ and the present-day Latins.

 79 Briquel 1992, p. 85; all this is restated in Briquel 
2017, p. 76: ‘Les manus Ausonia et gentes Sicanae 
ne sont il est vrai que des éléments adventices, posés 
comme arrivant de l’extérieur et ne changeant pas 
vraiment le fonds de la population locale, pour laquelle 
subsiste le même nom – celui de Latins’.
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almost nothing in his speech can be reconciled 
with what the narrator, King Latinus, or other 
characters say in the rest of the poem. Any attempt 
at finding a synthesis representing the view of 
‘Virgil’ is destined to fail.

5.  Aeneas’ kinship diplomacy

Aeneas, the proto-Roman, is no less manipulative 
in his enthusiastic reuse of Greek traditions. 
I would like to say a few words about Aeneas’ 
kinship diplomacy in Book 8. Once arrived at 
Pallanteum, he tells Evander that he is not afraid 
of him as a Greek, but that, on the basis of their 
common descent from Atlas, he has come in 
person to ask for his help against their common 
enemy. This is how Aeneas begins his speech to 
Evander:

Tum regem Aeneas dictis adfatur amicis:

‘optime Graiugenum, cui me Fortuna precari

et uitta comptos uoluit praetendere ramos,

non equidem extimui Danaum quod ductor et Arcas

quodque a stirpe fores geminis coniunctus Atridis;

sed mea me uirtus et sancta oracula diuum

cognatique patres, tua terris didita fama,

coniunxere tibi et fatis egere uolentem’84.

“Then Aeneas addresses the king with friendly 
words: ‘Best of all Greek-born men, to whom Fortune 
has willed that I address my prayer, and offer branches 
adorned with ribbons, I do not fear you, although you 
are a chief of Danaans, an Arcadian, and linked by 
blood with the twin sons of Atreus; but my own courage 
and the sacred oracles of the gods, the kinship ties of 
our fathers, and your fame that has spread through the 
world, have bound me to you, and drove me here as a 
willing follower of Fate’ ”.

same ‘schéma invasionniste’80 of Dionysius 
(and other Greek and Roman historians), a 
succession of invasions and migrations in 
which every newly arrived people dispels or 
assimilates the preceding one, but Dionysius 
says that, in spite of all the subsequent waves of 
invaders, the Aborigines, after their settlement 
in Latium, were ‘never afterwards expelled by 
any others’, continuing to be ‘one and the same 
people’, although they changed their name into 
that of Latins (after King Latinus, at the time 
of the Trojan War), until Romulus and after 
(as Romans)81; and in Evander’s account itself, 
obviously, the Arcadians, the last people to settle 
in the site of Rome, do not drive the Latins out of 
Latium. In his account, however, Evander does 
not seem to imply the existence of a continuous 
Aboriginal/Latin bloodline from the Nymphs and 
Fauns stage to present-day Latium, and much less 
of a continuous Aboriginal/Latin royal dynasty 
from Saturn to King Latinus, if only because 
otherwise he would not have said that the 
region changed many times its name, so clearly 
suggesting that Latium had been dominated by 
peoples like the Ausones and the Sicani. The 
origin of the Latins/Laurentes is not expounded 
at all by Evander, but he evidently hints at the 
tradition about the kings of the Latins/Laurentes 
in his reference to the ‘kings’ who would have 
followed the foreign invasions of Ausones and 
Sicani82: Evander seems to imply that the kings 
of the Latins/Laurentes appeared only at a very 
late stage in the history of Latium, and that they 
are totally unconnected with Saturn83.

There are many other difficulties in Evander’s 
account, but what is important to recognize is that 

 80 Briquel 1992, p. 73.
 81 Dion. H., 1.9.3. On Dionysius’ treatment of the 

Aborigines, see Briquel 1993.
 82 Aen., 8.330 tum reges asperque immani corpore 

Thybris.
 83 Most recently, Briquel appears more aware of the 

problems posed by Evander’s account in relationship 
with the genealogical picture of Book 7 (see 
Briquel 2017, p. 73–74), but at the end he reaffirms 
the substantial coherence of the two accounts, 

restating that we can imagine that in Evander’s 
account ‘la région peut être considérée comme 
peuplée essentiellement par les mêmes habitants, 
les descendants des Aborigènes dont le nom est 
suggéré, à défaut d’être explicitement formulé, au 
début du passage et comme dirigée par une lignée 
de souverains qui, là encore, renvoie aux Aborigènes, 
ainsi que le poète l’a laissé entendre par son ab 
origine reges de 7.181’ (p. 74).

 84 Verg., Aen., 8.126–133.
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Aeneas’ captatio benevolentiae, but the fact that 
the surprising reference to the cognati patres of 
Aeneas and Evander is associated in the same line 
with an obvious distortion of what we know to be 
the actual facts may be seen as meant to suggest 
that Aeneas’ attitude towards genealogical 
reconstruction might be equally ‘creative’.

With this in mind, let’s pass to Aeneas’ 
exposition of the genealogical link between 
Evander and himself:

‘Dardanus, Iliacae primus pater urbis et auctor,

Electra, ut Grai perhibent, Atlantide cretus,

aduehitur Teucros; Electram maximus Atlas

edidit, aetherios umero qui sustinet orbis.

uobis Mercurius pater est, quem candida Maia

Cyllenae gelido conceptum uertice fudit;

at Maiam, auditis si quicquam credimus, Atlas,

idem Atlas generat caeli qui sidera tollit.

sic genus amborum scindit se sanguine ab uno’87.

“ ‘Dardanus, first father and founder of the city of Ilium, 
born (as Greeks maintain) of Atlantean Electra, came 
to the Teucrians; Atlas the mighty, who on his shoulders 
sustain the heavens’ spheres, had fathered Electra. Your 
father is Mercury, whom fair Maia conceived and bore 
on the ice-cold peaks of Cyllene: but Maia, if we are 
to credit the tales we heard, is child of Atlas, the same 
Atlas who holds up the stars of the sky. So the lineage 
of both our families’ branches from one blood’ ”.

Aeneas starts his genealogical exposé with 
the assertion that Dardanus is ‘the first father 
and founder of Ilium’s city’. The source of this 
information, and of the fact that Dardanus is the 
son of Electra daughter of Atlas is the Greeks 
themselves, as Aeneas disarmingly says to the 
Greek Evander, ut Grai perhibent. This is usually 
seen, of course, as ‘an argumentum ad hominem 
to Evander’88, and also as an ‘Alexandrian 
footnote’ referring to Homer, Iliad 20.21589, 
where, however, Dardanus is not the founder of 

The first genealogical reference that Aeneas 
makes is to the connection of Evander to the sons 
of Atreus, Agamemnon and Menelaus: the fact 
that Evander was ‘linked by blood with the twin 
sons of Atreus’ is surprising, and in fact it is not 
easy to explain; Horsfall includes it in his list of 
‘mythological insolubilia’ in the Aeneid85. ‘Servius 
devises a number of possible connections:  the 
most interesting is that the sons of Atreus could, 
if they so wished, trace a connection with Evander 
through a Pleiad daughter of Atlas’86: Dione is 
the mother (from Tantalus) of Pelops father of 
Atreus; Maia is the mother of Hermes and sister 
of Dione. But this has the unpleasant consequence 
of making Aeneas too a relative of the sons of 
Atreus (Electra mother of Dardanus, sister of 
Dione and Maia).

Anyway, Aeneas’ shared kinship with the 
Arcadian Evander is first introduced at line 132 
cognatique patres, tua terris didita fama ‘our 
ancestral kinship, and your fame that has spread 
through the world’. This is a good introduction 
to Aeneas’ attempt at reconstructing a kinship 
with Evander. While we are surely puzzled by 
the fleeting reference to cognati … patres, on the 
other hand we can appreciate the fact that when 
Aeneas, in the same line, declares that one of the 
main causes that have driven him to seek Evander’s 
alliance is his ‘fame that has spread through the 
world’, this is a rather ‘imprecise’ representation 
of reality, since we know that it is simply not true 
that the fame of Evander has reached Aeneas in 
some remote part of the world; in fact, he has 
heard for the first time about Evander only the 
night before (or at most two nights before), when 
he was sleeping somewhere near the mouth of 
the Tiber, and the river-god appeared to him in 
a dream advising him to seek an alliance with 
Evander and the Arcadians. This cavalier attitude 
towards the truth is obviously part and parcel of 

 85 Horsfall 2016, p. 77.
 86 Eden 1975, ad loc.
 87 Verg., Aen., 8.134–142 (Aeneas speaking). On 

this genealogical speech of Aeneas see Thomas 
1993, p. 214–215; 2004–2005, p. 130–139. Thomas 
highlights Aeneas’ strategic rhetoric, and especially 
his omission of any mention of Jupiter as an ancestor 
of him, quite possibly ‘in order to depict himself (and 

Evander) as the aggressed against rather than the 
aggressors (the traditional role of the Jovian element 
in regard to the Saturnian)’ (2004–2005, p. 135). On 
the genealogies delineated and presupposed in these 
passages see also Arrigoni 2011, p. 53–61; Nakata 
2012, p. 343–356.

 88 Conington 1883, ad loc.
 89 Horsfall 2016, p. 121.
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accipit et numerum diuorum altaribus auget’92.

“ ‘And indeed I remember, though the years obscure the 
tale, that Auruncan elders told how Dardanus, born in 
these lands, then passed to the towns of Phrygian Ida 
and Thracian Samos, that now is called Samothrace. He 
came from here, from Corythus, his Tuscan homeland, 
and now the golden palace of starry heaven receives 
him on a throne, and he increases the number of the 
gods with his own altars’ ”.

As everyone knows, this is the version of the 
legend Virgil chooses or invents, according 
to which Dardanus, the founder of the Trojan 
people, came originally from Italy to the Troad, as 
the Penates say in a dream to Aeneas in Book 3.

Now, how does this Italian Dardanus fit with 
the genealogy Aeneas expounds to Evander in 
Book 8? He does not.

 (i) First of all, at 8.136 Aeneas says that this 
Dardanus aduehitur Teucros ‘came to the 
Teucrians’: this implies, or at the very least 
suggests, that when Dardanus came to the 
Troad, he found the Teucrians, and hence 
the eponymous Teucer, already settled 
there93. This contradicts the construction of 
the legend as elaborated in Book 3, where 
it is implied that Dardanus came to the 
Troad before Teucer. In 3.107–113 Anchises 
remembers a version of the legend according 
to which Teucer, maximus… pater (3.107), 
would have been the first to come from Crete 
into the Troad (and so Creta would have 
been the antiqua mater indicated by the 
oracle of Apollo at Delos). But this version 
is to be revealed as wrong:  the antiqua 
mater is Italy, from which Dardanus came 
into the Troad (3.163–168). According to 
the standard pre-virgilian legend, Dardanus 
comes into the Troad as an immigrant 

Ilium (he founded Dardania), but the great-great-
grandfather of the founder, Ilus, and Electra is not 
mentioned at all as mother of Dardanus – who, 
apparently, by the way, is indigenous to the Troad, 
whereas Aeneas’ Dardanus aduehitur Teucros, 
‘came to the Teucrians’. From where? Aeneas 
does not say. In Book 7 Ilioneus introduced the 
Trojans to King Latinus as the descendants of 
Dardanus, son of Jupiter (219–220, no mother 
mentioned), Dardanus who ‘came forth from 
here’, from Italy:

‘Ab Ioue principium generis, Ioue Dardana pubes

gaudet auo, rex ipse Iouis de gente suprema:

…

Sed nos fata deum uestras exquirere terras

imperiis egere suis. hinc Dardanus ortus,

huc repetit iussisque ingentibus urget Apollo

Tyrrhenum ad Thybrim et fontis uada sacra Numici’90.

“ ‘From Jupiter our lineage begins, the Dardanian 
people delight in having Jupiter as their grandfather, 
our king himself comes from Jupiter’s supreme 
bloodline.

…

But the fates of the gods and their commands drove us 
to come looking for your lands. From here Dardanus 
came forth, hither Apollo calls us back and with 
powerful orders urges us to Tuscan Tiber and the sacred 
streams of the Numician spring’ ”91.

King Latinus himself, in fact, had just remembered 
an ancient tale about Dardanus’ Italic origin:

‘Atque equidem memini (fama est obscurior annis)

Auruncos ita ferre senes, his ortus ut agris

Dardanus Idaeas Phrygiae penetrarit ad urbes

Threiciamque Samum, quae nunc Samothracia fertur.

hinc illum Corythi Tyrrhena ab sede profectum

aurea nunc solio stellantis regia caeli

 90 Verg., Aen., 7.219–220, 239–242 (Ilioneus speaking), 
where see Horsfall 2000, ad loc.

 91 Otherwise, the subject of repetit could be Dardanus 
himself: ‘Here was Dardanus born, here he calls us 
back, and Apollo presses with weighty commands’ etc., 
as Horsfall 2000 translates (see his note ad loc.).

 92 Verg., Aen., 7.205–211 (Latinus speaking), with 
Horsfall 2000, ad loc., esp. on 206–211 for the 
obscure origins of the story of Italian Dardanus. 

On Dardanus’ Italian origin see most recently Reed 
2006; Casali 2009, esp. p. 86–87, both with further 
bibliography.

 93 Cf. Eden 1975, ad loc.: ‘advehitur Teucros (136) is 
confusing: it appears to suggest the alternative story, 
that Teucer was Troy’s “first founder” and already 
established when Dardanus arrived. This version had 
been preferred by Anchises (A. 3.104 ff.) and proved 
wrong by the event’.
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But by representing his characters, and especially 
Aeneas, as manipulators and mythmakers, Virgil 
reflects on his own manipulations and his own 
politically interested mythmaking.

Sergio Casali
Università di Roma “Tor Vergata”
<casali@uniroma2.it>
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